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Al-Mushakalah in Prophetic Hadith
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Abstract--- This study examines Al-Mushakalah [representing homophones, polysemys and homonyms in
English] in Prophetic Hadith. The study is divided into two sections. The first section includes the lexical and
technical definition of the term Al-Mushakalah. The second section introduces samples of Al-Mushakalah in the
Prophet’s Hadith. This study is not a statistical research of Mushakalah in the Hadith, but it just sheds light on some
models.
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I. INTRODUCTION
Praise be to God and peace and blessings be upon his Prophet, Muhammad, who was given the most fluent
tongue, and the prettiest speech.

Al-Mushakalah [representing homophones, polysemys and homonyms in English], an aspect of literary
Embellishment in Arabic language, is achieved when the same lexical item or a phrase is repeated verbally or
implicitly with a different meaning. This undoubtedly imparts the text some sort of surprise and suspense. One of

the problems that confronted me in this research is the rarity of sources tackling this phenomenon in Hadith.

| divided this paper into two sections. The first section includes the lexical and technical definition of the term
Al-Mushakalah. The second section introduces samples of Al-Mushakalah in the Prophet’s Hadith. As far as the
researcher of this paper knows, there are no studies examining Al-Mushakalah in the Prophet’s Hadith. This was a

real motive for him to write about this topic.

Praise be to God, Lord of the worlds, and God’s prayers and peace be upon Prophet Muhammad.
Section |

Definition of Al-Mushakalah

Al-Mushakalah lexically refers to similitude, likeness and the Arabic plural form is "ashkal" and "ashkol". The

Arabs say "two things are tashakal" and "he shakala his companion” to refer to similarity.

Abu Amr said that the lexical item like in "a son is like his father" refers to "shakl", and "ashkalah".
Commenting on Sura 38 verse 58 of the Holy Qur an (And other torments of shakleh, all together), Al-Faraa says
that it means "other types". The word shakelah refers also to "the way" and "the approach™ and when it is associated
with a human, it can denote to his/her shape and approach. In this context, Allah says in Sura 17 verse 84 of the
Holy Qur’an "Say (O Muhammad): Each one does according to Shakilatihi". That is, according to his method, his
approach and his doctrine. Similarly, Al-Akhfash said “it refers to method, approach and quality”.
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The word shekl (with /e/ vowel) refers to the way, and when saying "this is a path of many shawakel", it means
that the path has many branched ways. Lexically, the shekl of an object refers to its physical and perceived image.
Using it as a verb, it means "form" (ex. He shakkal an object). The verbal form "ashkala" refers to "confusion" and
when saying "these matters are ashkal”, it means "confused'. So, the word Al-Mushakalah refers to a state of

similarity and similitude (1).

Technically, the word Al-Mushakal in the terminology of the rhetoric refers to "mentioning something using

different collocations due to the effect of physical or implied juxtaposed contexts. In this context, Abi Ragamq says:
Suggest something we cook it for you they said,
Cook a vest and a garment for me | said,

He mentions the second "cook™ to give the meaning of "sew" because his friends invited him for food and he was

too poor to find clothes protecting him from the cold.

It can be implied as mentioned in Sura 2 verse 138 (sibghata llahi wa-man "ahsanu mina llahi sibghatan wa-
nahnu lahii ‘abidun (translated as the baptism of Allah [literally the dye of Allah], and who baptizes better than
Allah? And Him do we worship). sibghata llahi is affirmative infinitive for the structure "we believe in Allah". This
is an implication for "purification of God because faith cleanses the souls. The implication is originally associated
with Christians who used to dip their children in yellow water called (baptism). This water, according to Christians,
purifies the children, so the Holy Qur'an uses " sibghata llahi " the dye of Allah' to refer to "faith" because the

context includes a piece of evidence for such Mushakalah (2).

Al-Mushakalah is a section of Literary Embellishments/al-badi’/. Of its definitions is that "the speaker
intentionally uses a meaning that does not exist, so it is perceived within other comparable meanings in terms of
"penalty" or "reward". For example, the Holy Qur an says in Sura 4 verse 142 ’inna |-munafigina yukhadi ‘una liaha
wa-huwa khadi ‘uhum (translated as the hypocrites indeed seek to deceive Allah, but it is He who deceives them). In

this verse, the Qura’n uses "deceive" instead of "punishes" because "penalty" here is a consequent of "deceit" (3).

Al-Mushakalah can also be defined as "the way by which the speaker or the poet uses homophones to produce
different meanings. In this regard, Al-Tabrizi cites two examples rhymed by Abi Saeed Al Makhzoumi and

Shamakh respectively:
hdq al'gal agal
wal hwa llmr’ qtal
Jdal Ja¥ g
JUd ¢ yall ) ggdl

"

The first al'gal refers to wild cows, but the second means "the end of a human life".
i o Jall g Alblus cals

G Ao Blu cea G s )
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kadt tsaqtny walrhl 'n ntqt
wrqa’ hyn d't saqan ‘la saq

The first saq refers to male pigeons, and the second is a reference to the stem of a tree (4).
Section I

Models of Al-Mushakalah in Prophet’s Hadith
1- Hadith:
(5)(e & (o 5 (o 5 3 e D Gpuanld uaand Vg (AAT) o aluy e D a5 08 1llh placd 08
Narrated Asma:

The Prophet said to me, ""'Spend and do not count [your money], (for if you did so) Allah would count [His
blessings for you]. Do not shut your money bag; otherwise Allah too will (literally: shut your money bag) shut

[His blessings from you]™

Do not count means "do not keep anything to save" and it can give the meaning of "do not count what you
spend”. That is, when you count, you may sense that it is too much; and this feeling may be a reason for you to
break your spending. If you do so (counting), Allah will decrease your coming and strips blessing from it or He will
question you in the Hereafter. So, using "God will count" is included under Al-Mushakalah similarly, "Allah will
shut" is an example of Mushakalah because "shutting" is not literally intended from the part of God , but the first
mentioning of "shut™ paves the way for the suitability of the second (6).

2- Hadith
Al A0S B OIS cray cAalad g ARl Y caludll AT Alucall) 08 - sl e 0 - B0 gsl) - gie ) - e 0l 0B
(7) (AR .53 40 s el Jia (Al o g3 8 Gon A S 408 00 08 408 ol 0 £ 08 g ciSIA 32N 018
Narrated “Abdullah bin "Umar:

Allah’s Apostle said, “A Muslim is a brother of another Muslim, so he should not oppress him, nor should he
hand him over to an oppressor. Whoever fulfills the needs of his brother, Allah will fulfill his needs; whoever
brought his (Muslim) brother out of a discomfort, Allah will bring him out of the discomforts of the Day of

Resurrection, and whoever screened a Muslim, Allah will screen him on the Day of Resurrection”.

Using "fulfills the needs of his brother”, i.e. exerting efforts for implementing it, in parallel with "Allah will

fulfill his needs" is included under Al-Mushakalah because "reward" is intended (8).
3- Hadith

Jbys 818 (adia Jao agll sLaaan] Jgid (¥ 35 olSle ) dd Sal) oy g0 o L)) 1 plugdsle A o ab) Jgmy JB B0k o
(9)(1al Wuwan s aglh) : 3Y)

Abu Hurairah (May Allah be pleased with him) reported:
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Messenger of Allah said, ""Everyday two angels descend and one of them says, ‘O Allah! Compensate (more)
to the person who gives (in charity)’; while the other one says, 'O Allah! Destroy [liberally: Compensate] the

one who withholds (charity, etc)".

Compensation will be in life and in the Hereafter for the charity because the Qur'an says in Sura 34 verse 39 "
whatever you shall expend, He will replenish it". So, using "compensate” in the context of "destruction" is included
under Al-Mushakalah. Al Hafez says "The verse includes a promise of facilitation for those who spend their money
in the various aspects of righteousness, and the promise of difficulty for those who keep it. Facilitation here includes
comprehensively the matters of life and the Hereafter, and "destruction™ here can be a reference to "the money" or "
the owner of the money" or "depriving of the money owner from guiding him to the ways of charity as a penalty for
keeping his money". Al-Nawawi says: the plausible spending is usually directed to charities, the children, guests,

alms, and so on so; and the implausible stinginess is to prevent spending on these matters (10).

4- Hadith
(A A Aa U G 1l Ade b 0K ) (st Aalua 8 (g5 ) ¢ alyade 0 e 0 05l 08 108 50 ol 08
an
Abu Hurairah (May Allah be pleased with him) reported:

The Messenger of Allah (PBUH) said, ""He who sets free a Muslim slave, Allah will deliver [liberally: set free]
from the fire of Hell every limb of his body in return for every limb of the slave's body, even his private

parts."

"Allah will set free" is an aspect of Mushakalah because the intended meaning is "Allah will rescue™ each limb
of the master (even private parts) from Hell as a reward for releasing a slave (12).

5- Hadith

Nafi' narrated that Ibn ‘Umar said:

a6 jad cule (@Bl 8 (agdd o e (B Gy Gmdl) UEAS 108 i s Gy Sual) UEAS (VI s Gy g0y caliSh (y pag WA
¥ Coalual 15335 ¥ Al ) Gl aiially Adiady alaf (a Jlinca ) 108 (@) & piany (530 el by ade B Yo 0 gl

(13) (s g (b sl daialy 4558 &) QG (s A58 A QG0 pleuddl) 441 808 5 ¢y A0MD gl 308 | 55 Wy b g5t

“The Messenger of Allah (PBUH) ascended the Minbar (pulpit) and called out with a raised voice: O you
who accepted Islam with his tongue, while faith has not reached his heart! Do not harm the Muslims, nor

revile them, nor spy on them to expose their secrets. For indeed whoever tries to expose his Muslim brother’s

secrets(literally: Awrah or private parts), Allah will expose his secrets (literally: Awrah or private parts) . And

those whose secrets are traced by Allah will be exposed wide open, even if he were in the depth of his house.”

"’O you who accepted Islam with his tongue" includes both believers and hypocrites, but "faith has not reached
his heart" is a reference to the hypocrites only. "Nor revile them™" means" do not insult them an do not rebuke them

by reminding them of sins they committed in the past". The Hadith says "Muslim™ to affirm that hypocrites are not
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included, but Muslims should be aware of them. Here, the utilization of " Allah will expose his secrets" is an aspect
of Mushakalah because the intended meaning is "God will reveal his drawbacks" (14).

6- Hadith
L alad) calldal Lgtiaia audatl ASiBAl) ) 5 Adad) (45 (o By o 4y ) @l Lale 43 ullay 18 jha Al (0)) salea g Adde &) aa db) gy JB
o o AL Sl JuadS alal) o alladl Juad o) slall g (B liaadl g gl (8 (e g @ ganad) (B Ca Al it allad) () g aecy Ly
(15) (89 Baay 381 0341 (pad alal) ) 659 Ladf Lad )3 W g ) ki 1 65 3 Al £ Lusi¥) (3l 9 ¥ 435 9 pllaladl (o) g S oS yibus
The Messenger of Allah (PBUH) said:

"Whoever follows (literally: walk) a path in the pursuit of knowledge, Allah will make easy for (literally:
walk) him a path to Paradise. The angels lower their wings in approval of the seeker of knowledge, and
everyone in the heavens and on earth prays for forgiveness for the seeker of knowledge, even the fish in the
sea. The superiority of the scholar over the worshipper is like the superiority of the moon above all other
heavenly bodies. The scholars are the heirs of the Prophets, for the Prophets did not leave behind a Dinar or

Dirham, rather they left behind knowledge, so whoever takes it has taken a great share. ™

In Arabic, the verb "& " literally "walks", when associating to Allah is a reference to the easiness of the way.
And the point here is that the use of the verb "walk" as an indication to the behavior of God is included under Al-
Mushakalah because the intended meaning is " to make it easy for him" (16).

7- Hadith
(17) (45 0 (3ua (3 0y oAy 0 S Shida o) 108l agle 0 e ol G- e 0 () - A s o 08 5
Narrated Abu Sirmah:

The Prophet (PBUH) said: If anyone harms (in Arabic: d<:a
do

&) (others), Allah will harm (in Arabic:
&4) him, and if anyone shows hostility to others, Allah will show hostility to him.

"Allah will harm him" is included under Al-Mushakalah in parallel with the verb "harm" that is associated to
people. The meaning is "God will punish him" (18).

8- Hadith
)):08 caad 1B (SN GAT)):0Eh gl (b ANElh - alug dle ) s - () (I B35 #1810 Ll ) () 9e8 0 ) 2 00
(19) (2158 Laguid
Narrated “Abdullah bin "Amr:

A man came to the Prophet (PBUH) asking his permission to take part in Jihad. The Prophet (PBUH) asked
him, ""Are your parents alive?'* He replied in the affirmative. The Prophet (PBUH) said to him, ""Then your

Jihad in their service."

Al- Sanaani says "the Hadith calls the exertion of efforts in their service parent "Jihad", and this is an aspect of
Mushakalah (20).
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9- Hadith
A cab)y clibd i A% cidy osla a8 4de B L Saa 6 le i gy ;A ade B e sl 08 108 T e
(1)« e
Narrated by Anas

The Prophet says

"Whoever sends salutations (peace and blessings) upon me once, Allah will send salutations upon him tenfold.

And ten bad deeds will be erased from (his record) , and he will be raised (in status) by ten degrees".

Salutation from the part of believers is a way for asking "honor" and "dignity" for the Prophet, but salutation

from God signifies "mercy™ and forgiveness”. So, such a homophone is included under Al- Mushakalah (22).
10- Hadith
Gl 08 ) iy g (ot 160 TN 50 ok a0 ) ¢ allag 4t ) e ) (gl BB G (3l a3 (oa JAY) Gy Gulsd
(23) (48 B Gaeld ajel 334 Galhi) i) Gl g Ade B ASd AL ail )y (e Ouldd 5315 A 5130 o3 (udad s o3
Narrated Abu Wagid Al-Laithi:

While Allah's Apostle was sitting in the mosque with some people, three men came. Two of them came in
front of Allah's Apostle and the third one went away. The two persons kept on standing before Allah's
Apostle for a while and then one of them found a place in the circle and sat there while the other sat behind
the gathering, and the third one went away. When Allah’s Apostle finished his preaching, he said, **Shall I tell
you about these three persons? One of them betook himself to Allah, so Allah took him into His grace and
mercy and accommodated him, the second felt shy from Allah, so Allah sheltered(liberally: felt shy from)
Him in His mercy, while the third turned his face from Allah and went away, so Allah turned His face from

him likewise.

The first one betook to Allah, so he Allah granted him His mercy. The second felt shy, according to Kdi Eiad, to
have got himself inserted among crowded attendees. Shyness was caused, according to Ibn Hajar, by his desire not
to leave the place as did his companion. Using "shyness" and "turn his face" for describing the deeds of Allah in the

situation is an aspect of Mushakalah (24).
11- Hadith

plarg dsle A1 Sl ) OB 9B B30k (o (8 B A SB al B (e AN ¢ eqlid ol G IS OB adf LEIAT Aaadd) A% GS 1Y)
I Az 2 Aa1ed & s B8 g M B Ky a1 i Agad) diay (JIVU BV s aaall i e A8 by

" RN el (ke 13k AaY) £ A
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Narrated Abu Huraira:

The Prophet said, ""When it is a Friday, the angels stand at the gate of the mosque and keep on writing the

names of the persons coming to the mosque in succession according to their arrivals. The example of the one

who enters the mosque in the earliest hour is that of one offering a camel (in sacrifice). The one coming next is

like one offering a cow and then a ram and then a chicken and then an egg respectively. When the Imam

comes out (for Jumua prayer) they (i.e. angels) fold their papers and listen to the Khutba." (25)

A chicken and an egg cannot be "sacrifice" in Islam, but neighboring order "camel”, "cow" and "ram" can be. So,

a chicken and an egg have been mentioned as a metaphorical form of Mushakalah (26).

1. CONCLUSION
According to the data analysis, the following results are concluded:

1.

Al-Mushakalah gives the text an element of surprise in terms of heterogeneity in the meaning, as the reader
expects the similarity of the meaning due to the similarity of the form. Here lies the aesthetic form of this
usage.

Some forms of the analyzed Hadith include implied similarity, (not a verbal one), but the verbal form is
much more common.

The meanings and explanations of each Hadith represent a main corner for figuring out the style of
Mushakalah.

The linguistic significance and technical reference of Al-Mushakalah are so close because both of them
include the meaning of similarity and lexical comparability.

This study was not a statistical research of Mushakalah in the Hadith, but it just sheds light on some

examples.

In conclusion, I ask God - the Almighty — to grant me a success in this work.

111. MARGINS

© © N o g bk~ 0w Dd -

see: Isan al‘rb: 11/ 356-357

almutawal Sarh talhis almuftah: 73- 74

mijaz alblagah: 47

thryr althbyr fi sna‘t al§‘r wal ngr: 393

al-lu’lu” wal margan fima tafqa ‘lyh al§yhan: 1/125
merqat mafatih §rh meskat almsabih: 4/1319
al-lu’lu’ wal margan fima tafqa ‘lyh al§yhan: 3/193
merqat mafatih §rh meskat almsabih: 7/3104

sahth moslem, 2/700; wa sahth albukari: 2/115

10. merqat mafatih $rh meskat almsabih: 283.
11. sahih moslem, 2/1147; wa sahih albukari : 8/145
12. tuhafat al ahwad: 5/121
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13. sunan altermedi: 4/378
14. tuhafat al ahwad: 6/152-153
15. sahih algam' al sahth wa zyadth: 2/1079
16. mer‘at mafatih Srh meskat almsabih: 317.
17. sahih algam’ as-sagir wa zyadth: 2/1089-1090
18. merqat mafatih $rh meskat almsabih: 8/3156.
19. sahih albukari : 4/59
20. manar alqary Sarh muhtasar sahth albukari: 4/116
21. meskat almsabih: 1/922
22. sarh almeskat le tyby almosama alkasef ‘n haqa’iq alsunan: 3/1043
23. musnad ahmad: 5/219
24. tanwir alhwalek Sarh muwata’ malek: 2/239
25. sahth moslem, 2/587; wa sahih albukari: 2/11-
26. mer‘at mafatih §rh meskat almsabih: 4/462.
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