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Abstract--- This study examines Al-Mushakalah [representing homophones, polysemys and homonyms in 

English] in Prophetic Hadith. The study is divided into two sections. The first section includes the lexical and 

technical definition of the term Al-Mushakalah. The second section introduces samples of Al-Mushakalah in the 

Prophet’s Hadith. This study is not a statistical research of Mushakalah in the Hadith, but it just sheds light on some 

models. 

Keywords--- Al-Mushakalah, Prophet’s Hadith, Approach and Quality. 

I. INTRODUCTION 

Praise be to God and peace and blessings be upon his Prophet, Muhammad, who was given the most fluent 

tongue, and the prettiest speech. 

Al-Mushakalah [representing homophones, polysemys and homonyms in English], an aspect of literary 

Embellishment in Arabic language, is achieved when the same lexical item or a phrase is repeated verbally or 

implicitly with a different meaning. This undoubtedly imparts the text some sort of surprise and suspense. One of 

the problems that confronted me in this research is the rarity of sources tackling this phenomenon in Hadith.  

I divided this paper into two sections. The first section includes the lexical and technical definition of the term 

Al-Mushakalah. The second section introduces samples of Al-Mushakalah in the Prophet‟s Hadith. As far as the 

researcher of this paper knows, there are no studies examining Al-Mushakalah in the Prophet‟s Hadith. This was a 

real motive for him to write about this topic. 

Praise be to God, Lord of the worlds, and God‟s prayers and peace be upon Prophet Muhammad. 

Section I 

Definition of Al-Mushakalah 

Al-Mushakalah lexically refers to similitude, likeness and the Arabic plural form is "ashkal" and "ashkol". The 

Arabs say "two things are tashakal" and "he shakala his companion" to refer to similarity. 

 Abu Amr said that the lexical item like in "a son is like his father" refers to "shakl", and "ashkalah". 

Commenting on Sura 38 verse 58 of the Holy Qur`an (And other torments of shakleh, all together), Al-Faraa says 

that it means "other types". The word shakelah refers also to "the way" and "the approach" and when it is associated 

with a human, it can denote to his/her shape and approach. In this context, Allah says in Sura 17 verse 84 of the 

Holy Qur`an "Say (O Muhammad): Each one does according to Shakilatihi". That is, according to his method, his 

approach and his doctrine. Similarly, Al-Akhfash said “it refers to method, approach and quality”. 
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The word shekl (with /e/ vowel) refers to the way, and when saying "this is a path of many shawakel", it means 

that the path has many branched ways. Lexically, the shekl of an object refers to its physical and perceived image. 

Using it as a verb, it means "form" (ex. He shakkal an object). The verbal form "ashkala" refers to "confusion" and 

when saying "these matters are ashkal", it means "confused'. So, the word Al-Mushakalah refers to a state of 

similarity and similitude (1). 

 Technically, the word Al-Mushakal in the terminology of the rhetoric refers to "mentioning something using 

different collocations due to the effect of physical or implied juxtaposed contexts. In this context, Abi Raqamq says: 

Suggest something we cook it for you they said, 

Cook a vest and a garment for me I said, 

He mentions the second "cook" to give the meaning of "sew" because his friends invited him for food and he was 

too poor to find clothes protecting him from the cold.  

It can be implied as mentioned in Sura 2 verse 138 (ṣibghata llāhi wa-man ʾaḥsanu mina llāhi ṣibghatan wa-

naḥnu lahū ʿābidūn (translated as the baptism of Allah [literally the dye of Allah], and who baptizes better than 

Allah? And Him do we worship). ṣibghata llāhi is affirmative infinitive for the structure "we believe in Allah". This 

is an implication for "purification of God because faith cleanses the souls. The implication is originally associated 

with Christians who used to dip their children in yellow water called (baptism). This water, according to Christians, 

purifies the children, so the Holy Qur`an uses " ṣibghata llāhi " the dye of Allah' to refer to "faith" because the 

context includes a piece of evidence for such Mushakalah (2).  

      Al-Mushakalah is a section of Literary Embellishments/al-badī‟/. Of its definitions is that "the speaker 

intentionally uses a meaning that does not exist, so it is perceived within other comparable meanings in terms of 

"penalty" or "reward". For example, the Holy Qur`an says in Sura 4 verse 142 ʾinna l-munāfiqīna yukhādiʿūna llāha 

wa-huwa khādiʿuhum (translated as the hypocrites indeed seek to deceive Allah, but it is He who deceives them). In 

this verse, the Qura`n uses "deceive" instead of "punishes" because "penalty" here is a consequent of "deceit" (3).  

     Al-Mushakalah can also be defined as "the way by which the speaker or the poet uses homophones to produce 

different meanings.  In this regard, Al-Tabrizi cites two examples rhymed by Abi Saeed Al Makhzoumi and 

Shamakh respectively: 

ḥdq ālآǧāl āǧāl 

wāl hwā llmrʾ qtāl 

  آجبيحذق ا٢جبي 

 ٚاٌٙٛا ٌٍّشء لزبي 

The first ālآǧāl refers to wild cows, but the second means "the end of a human life". 

 وبدد رسبلطٕٟ ٚاٌشحً أْ ٔطمذ

 ٚسلبء ح١ٓ دعذ سبلبً عٍٝ سبق
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kādt tsāqṭny wālrḥl ʾn nṭqt  

wrqāʾ ḥyn dʿt sāqān ʿla sāq 

The first sāq refers to male pigeons, and the second is a reference to the stem of a tree (4).  

Section II 

Models of Al-Mushakalah in Prophet`s Hadith 

1- Hadith: 

 ِ بءَ لبٌَذَ: لبَيَ سَسُٛيُ اللَّه َّ َُ  -عَٓ أسَ سٍَه َٚ  ِٗ ُ ع١ٍََ ُ ع١ٍََهِ(): )أَٔفَمِِٟ -صٍَهٝ اللَّه َٟ اللَّه لََ رُٛعِٟ ف١َُٛعِ َٚ ُ ع١ٍََهِ،  َٟ اللَّه لََ رحُصِٟ ف١َحُصِ َٚ5)  

Narrated Asma: 

The Prophet said to me, "Spend and do not count [your money], (for if you did so) Allah would count [His 

blessings for you]. Do not shut your money bag; otherwise Allah too will (literally: shut your money bag) shut 

[His blessings from you]" 

 Do not count means "do not keep anything to save" and it can give the meaning of "do not count what you 

spend". That is, when you count, you may sense that it is too much; and this feeling may be a reason for you to 

break your spending. If you do so (counting), Allah will decrease your coming and strips blessing from it or He will 

question you in the Hereafter. So, using "God will count" is included under Al-Mushakalah similarly, "Allah will 

shut" is an example of Mushakalah because "shutting" is not literally intended from the part of God ,  but the first 

mentioning of "shut" paves the way for the suitability of the second (6).  

2- Hadith 

ِٓ عّش  ِٓ اث عَ ب  -َٚ َّ ُ عَُٕٙ َٟ اللَّه ِ  -سَظ هْ سَسُٛيَ اللَّه َُ  -أَ سٍَه َٚ  ِٗ ُ ع١ٍََ ُّسٍِ  -صٍَهٝ اللَّه ُُ أخَُٛ اٌ ُّسٍِ ِٗ لبَيَ: )اٌ َْ فِٟ حَبجَخِ أخ١َِ ٓ وَب َِ َٚ  ،ُٗ ُّ لََ ٠سٍُِ َٚ  ،ُٗ ُّ ، لََ ٠ظٍَِ ُِ

خِ، َِ َِ اٌم١ِبَ ٓ وُشُثبَدِ ٠َٛ ِِ ُ عَُٕٗ وُشثخًَ  جَ اللَّه ٍُ وُشثخًَ فشَه ُِسٍِ جَ عَٓ  ٓ فشَه َِ َٚ  ،ِٗ ُ فِٟ حَبجَزِ َْ اللَّه خِ( وَب َِ ََ اٌم١ِبَ َٛ٠ ُ ب سَزشََُٖ اللَّه ًّ ُِسٍِ ٓ سَزشََ  َِ َٚ(7)  

Narrated `Abdullah bin `Umar:  

Allah‟s Apostle said, “A Muslim is a brother of another Muslim, so he should not oppress him, nor should he 

hand him over to an oppressor. Whoever fulfills the needs of his brother, Allah will fulfill his needs; whoever 

brought his (Muslim) brother out of a discomfort, Allah will bring him out of the discomforts of the Day of 

Resurrection, and whoever screened a Muslim, Allah will screen him on the Day of Resurrection”. 

Using "fulfills the needs of his brother", i.e. exerting efforts for implementing it, in parallel with "Allah will 

fulfill his needs" is included under Al-Mushakalah because "reward" is intended (8). 

3- Hadith 

ف١مٛي أحذّ٘ب: اٌٍُٙ أعػ ِٕفمبً خٍفبً. ٠ٚمٛي  عَٓ أثَِٟ ُ٘ش٠َشَحَ، لبي سسٛي اللَّ _صٍٝ اللَّ ع١ٍٗ ٚسٍُ_: ))ِب ِٓ ٠َٛ ٠صجح اٌعجبد ف١ٗ، إلَ ٍِىبْ ٠ٕزلَْ،

(9)ا٢خش: اٌٍُٙ أعػ ِّسىبً رٍفبً(  

Abu Hurairah (May Allah be pleased with him) reported: 
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Messenger of Allah said, "Everyday two angels descend and one of them says, 'O Allah! Compensate (more) 

to the person who gives (in charity)'; while the other one says, 'O Allah! Destroy [liberally: Compensate] the 

one who withholds (charity, etc)". 

Compensation will be in life and in the Hereafter for the charity because the Qur`an says in Sura 34 verse 39 " 

whatever you shall expend, He will replenish it". So, using "compensate" in the context of "destruction" is included 

under Al-Mushakalah. Al Hafez says "The verse includes a promise of facilitation for those who spend their money 

in the various aspects of righteousness, and the promise of difficulty for those who keep it. Facilitation here includes 

comprehensively the matters of life and the Hereafter, and "destruction" here can be a reference to "the money" or " 

the owner of the money" or "depriving of the money owner from guiding him to the ways of charity as a penalty for 

keeping his money". Al-Nawawi says: the plausible spending is usually directed to charities, the children, guests, 

alms, and so on so; and the implausible stinginess is to prevent spending on these matters (10).  

4- Hadith 

 ُ خً أعَزكََ اللَّه َّ ُِسٍِ ٓ أعَزكََ سَلجَخً  َِ (( :_ َُ سٍَه َٚ  ِٗ ُ ع١ٍََ ِ _صٍَهٝ اللَّه ِٗ(عَٓ أثِٟ ُ٘ش٠َشَحَ لبَيَ: لبَيَ سَسُٛيُ اللَّه َٓ إٌهبسِ حَزهٝ فَشجَُٗ ثفِشَجِ ِِ ا  ًٛ ُٕٗ عُع ِِ  ٍٛ ًٍ عُع   ثىُِ

(11)  

Abu Hurairah (May Allah be pleased with him) reported: 

The Messenger of Allah (PBUH) said, "He who sets free a Muslim slave, Allah will deliver [liberally: set free] 

from the fire of Hell every limb of his body in return for every limb of the slave's body, even his private 

parts." 

"Allah will set free" is an aspect of Mushakalah because the intended meaning is "Allah will rescue" each limb 

of the master (even private parts) from Hell as a reward for releasing a slave (12). 

5- Hadith 

Nafi' narrated that Ibn „Umar said: 

ثَٕبَ ٠حَ الذٍِ، عَٕؤَ حَذه َٚ  ُٓ ُٓ ث ثَٕبَ اٌحُس١َ ُِٛسَٝ لبَيَ: حَذه  ُٓ ًُ ث ثَٕبَ اٌفَع عَبرٍ لبَلََ: حَذه ُِ  ُٓ اٌجَبسُٚدُ ث َٚ  ، َُ ُٓ أوَثَ شَ لبَيَ: صَعِذَ ١َٝ ث َّ ِٓ عُ ، عَٓ ٔبَفٍٍِ، عَٕبث ٍُ َٙ ِٓ دٌَ ٚفَٝ ث

ٕجَشَ فَٕبَدَٜ ثِ  ِّ _اٌ َُ سٍَه َٚ  ِٗ ُ ع١ٍََ ِ _صٍَهٝ اللَّه َٚ سَسُٛيُ اللَّه  َٓ ١ ِّ ُّسٍِ ِٗ، لََ رؤُرُٚا اٌ ُْ إٌَِٝ لٍَجِ ب َّ ١ٌَّفُطِ الِإ٠ َٚ  ِٗ َُ ثٍِسَِبِٔ ٓ أسٍََ َِ عشَشَ  َِ ٍٍ، فَمبَيَ: )٠بَ  لََ صَٛدٍ سَف١ِ

 َٚ ُ عَٛسَرَُٗ،  ٍَ اللَّه ُِ رزَجَه ُّسٍِ ِٗ اٌ ٍَ عَٛسَحَ أخ١َِ ٓ رزَجَه َِ  ُ ُِٙ، فئَِٔهٗ لََ رزَهجعُِٛا عَٛسَارِ َٚ ِٗ(رع١َُشٍُُُٚ٘  ٌَٛ فِٟ جَٛفِ سَحٍِ َٚ ُ عَٛسَرَُٗ ٠فَعَحُٗ  ٍَ اللَّه ٓ رزَجَه َِ (11)  

“The Messenger of Allah (PBUH) ascended the Minbar (pulpit) and called out with a raised voice: ‟O you 

who accepted Islam with his tongue, while faith has not reached his heart! Do not harm the Muslims, nor 

revile them, nor spy on them to expose their secrets. For indeed whoever tries to expose his Muslim brother‟s 

secrets(literally: Awrah or private parts), Allah will expose his secrets (literally: Awrah or private parts) . And 

those whose secrets are traced by Allah will be exposed wide open, even if he were in the depth of his house.” 

"‟O you who accepted Islam with his tongue" includes both believers and hypocrites, but "faith has not reached 

his heart" is a reference to the hypocrites only. "Nor revile them" means" do not insult them an do not rebuke them 

by reminding them of sins they committed in the past". The Hadith says "Muslim" to affirm that hypocrites are not 
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included, but Muslims should be aware of them. Here, the utilization of " Allah will expose his secrets" is an aspect 

of Mushakalah because the intended meaning is "God will reveal his drawbacks" (14).  

6- Hadith 

ب سٍَهَ اللَّ ثٗ غش٠مبً ِٓ غشق اٌجٕخ ٚإْ اٌّلائىخ ٌزعٍ أجٕحزِ  ًّ ِٗ عٍ ٙب ٌطبٌت اٌعٍُ سظب لبي سسٛي اللَّ صٍٝ اللَّ ع١ٍٗ ٚسٍُ: ))ِٓ سٍَهَ غش٠مبً ٠طٍت ف١

اٌسّٛاد ِٚٓ فٟ الأسض ٚاٌح١زبْ فٟ جٛف اٌّبء ٚإْ فعً اٌعبٌُ عٍٝ اٌعبثذ وفعً اٌمّش ١ٌٍخ اٌجذس عٍٝ ثّب ٠صٍٕ ٚإْ اٌعبٌُ ١ٌسزغفش ٌٗ ِٓ فٟ 

(15) سبئش اٌىٛاوت ٚإْ اٌعٍّبء ٚسثخ الأٔج١بء ٚإْ الأٔج١بء ٌُ ٠ٛسثٛا د٠ٕبسا ٚلَ دسّ٘ب إّٔب ٚسثٛا اٌعٍُ فّٓ أخزٖ أخز ثحظ ٚافش(  

The Messenger of Allah (PBUH) said: 

"Whoever follows (literally: walk) a path in the pursuit of knowledge, Allah will make easy for (literally: 

walk) him a path to Paradise. The angels lower their wings in approval of the seeker of knowledge, and 

everyone in the heavens and on earth prays for forgiveness for the seeker of knowledge, even the fish in the 

sea. The superiority of the scholar over the worshipper is like the superiority of the moon above all other 

heavenly bodies. The scholars are the heirs of the Prophets, for the Prophets did not leave behind a Dinar or 

Dirham, rather they left behind knowledge, so whoever takes it has taken a great share. " 

In Arabic, the verb " سَلكَ   ", literally "walks", when associating to Allah is a reference to the easiness of the way. 

And the point here is that the use of the verb "walk" as an indication to the behavior of God is included under Al-

Mushakalah because the intended meaning is " to make it easy for him" (16). 

7- Hadith 

خَ و َِ ُ عَُٕٗ  -عَٓ أثَِٟ صِش َٟ اللَّه ُ ع١ٍََ -سَظِ ٓ شَبقه شَبقه اللَّه َِ َٚ  ،ِٗ ُ ثِ ٓ ظَبسه ظَبسه اللَّه َِ _ لبَيَ: ) َُ سٍَه َٚ  ِٗ ُ ع١ٍََ هٟ _صٍَهٝ اللَّه هْ إٌهجِ (17) ِٗ(أَ  

Narrated Abu Sirmah: 

The Prophet (PBUH) said: If anyone harms (in Arabic: ḍ ََ ār ََ َّ ) (others), Allah will harm (in Arabic: 

ḍ ََ ār ََ َّ ) him, and if anyone shows hostility to others, Allah will show hostility to him. 

"Allah will harm him" is included under Al-Mushakalah in parallel with the verb "harm" that is associated to 

people. The meaning is "God will punish him" (18).  

8- Hadith 

 ٍٟ ب لبَيَ: جَبءَ سَجًُ إٌٝ إٌجِ َّ ُٙ َٟ اللَُّ عَٕ ِٓ عَّشٚ سَظِ اٌذَِان؟(( لبَي: ٔعََُ، لبَ -صٍٝ اللَّ ع١ٍٗ ٚسٍُ  -عٓ عجذِ اللَِّ ث َٚ  ٌّٟ َٙبدِ فمَبَيَ:))أحَ يَ:)) فبسزؤَرََُٔٗ فٟ اٌجِ

ِ٘ذ() ب فجََب َّ ِٙ (19فف١َِ  

Narrated `Abdullah bin `Amr: 

A man came to the Prophet (PBUH) asking his permission to take part in Jihad. The Prophet (PBUH) asked 

him, "Are your parents alive?" He replied in the affirmative. The Prophet (PBUH) said to him, "Then your 

Jihad in their service."  

Al- Sanaani says "the Hadith calls the exertion of efforts in their service parent "Jihad", and this is an aspect of 

Mushakalah (20). 
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9- Hadith 

 :_ َُ سٍَه َٚ  ِٗ ُ ع١ٍََ ِ _صٍَهٝ اللَّه ُ »عَٓ أَٔسٍَ لبَيَ: لبَيَ سَسُٛيُ اللَّه احِذَحً صٍَهٝ اللَّه َٚ هٟ صَلَاحً  ٓ صٍَهٝ عٍََ سُفعَِذ ٌَُٗ َِ َٚ حُطهذ عَُٕٗ عَششُ خَط١ِئبَدٍ  َٚ ادٍ  َٛ ِٗ عَششَ صٍََ ع١ٍََ

(11)«عَششُ دَسَجَبدٍ   

Narrated by Anas 

The Prophet says 

"Whoever sends salutations (peace and blessings) upon me once, Allah will send salutations upon him tenfold. 

And ten bad deeds will be erased from (his record) , and he will be raised (in status) by ten degrees". 

Salutation from the part of believers is a way for asking "honor" and "dignity" for the Prophet, but salutation 

from God signifies "mercy" and forgiveness". So, such a homophone is included under Al- Mushakalah (22). 

10- Hadith 

ثٕب ٠ح١ََٝ، ٠عَِٕ  ادٍ حَذه َٓ شَذه ثٕب حَشةٌ، ٠عَِٕٟ اث ذِ، حَذه َّ ثٕب عَجذُ اٌصه ثَِٕٟ أثَِٟ، حَذه ثٕب عَجذُ اللَِّ، حَذه ِٓ أثَِٟ غٍَحَخَ حَذه ُٓ عَجذِ اللَِّ ث ثَِٕٟ إسِحَبقُ ث َٓ أثَِٟ وَث١ِشٍ، حَذه ٟ اث

ٍَ سَسُٛيِ اللَِّ _صٍَٝ اللَّ ع١ٍَٗ  َِ  ُٓ ب ٔحَ َّ ثَُٗ لبَيَ ث١ََٕ هٟ حَذه الذٍِ اٌٍه١ثِ َٚ هْ أثَبَ  حَ أَ شه ُِ جَذَ فشُجَخً فِٟ اٌحٍَمخَِ عَٓ حَذ٠ِثِ أثَِٟ  َٛ شه ثلَاثَخَُ ٔفَشٍَ فجََبءَ أحََذُُُ٘ فَ َِ ٚسٍَُ_ إرِ 

أطٍََ  َٚ  ُِٙ سَائِ َٚ  ٓ ِِ جٍَسََ ا٢خَشُ  َٚ َ٘ؤُلَءَِ إٌهفشَِ لبٌَُٛا ثٍََٝ ٠َ فجٍََسََ  ب كَ اٌثهبٌثُِ فمَبَيَ سَسُٛيُ اللَِّ _صٍَٝ اللَّ ع١ٍَٗ ٚسٍَُ_: ))ألَََ أخُجشُِوُُ ثخَِجشَِ  هِ ب سَسُٛيَ اللَِّ لبَيَ أَ

سَائىُُِ فبَسزحََٝ فبَسزحََٝ اللَُّ  َٚ  ٓ ِِ اٌهزِٞ جٍَسََ  َٚ اُٖ اللَُّ  َٚ ٜ فآَ َٚ ًٌ أعَشَضَ فَؤعَشَضَ اللَُّ عَُٕٗ اٌهزِٞ جَبءَ فجٍََسََ فؤََ ب اٌهزِٞ أطٍَكََ فَشَجُ هِ أَ َٚ  ُٕٗ ِِ  ) (32)  

Narrated Abu Waqid Al-Laithi: 

While Allah's Apostle was sitting in the mosque with some people, three men came. Two of them came in 

front of Allah's Apostle and the third one went away. The two persons kept on standing before Allah's 

Apostle for a while and then one of them found a place in the circle and sat there while the other sat behind 

the gathering, and the third one went away. When Allah's Apostle finished his preaching, he said, "Shall I tell 

you about these three persons? One of them betook himself to Allah, so Allah took him into His grace and 

mercy and accommodated him, the second felt shy from Allah, so Allah sheltered(liberally: felt shy from)  

Him in His mercy, while the third turned his face from Allah and went away, so Allah turned His face from 

him likewise. " 

The first one betook to Allah, so he Allah granted him His mercy. The second felt shy, according to Kdi Eiad, to 

have got himself inserted among crowded attendees. Shyness was caused, according to Ibn Hajar, by his desire not 

to leave the place as did his companion. Using "shyness" and "turn his face" for describing the deeds of Allah in the 

situation is an aspect of Mushakalah (24). 

11- Hadith 

ْٓ أثَِٟ ُ٘شَ  ِ الأغََشٍ، عَ ْٓ أثَِٟ عَجْذِ اللَّه ، عَ ٍٞ شِ ْ٘ ِٓ اٌزُّ ُٓ أثَِٟ رِئْتٍ، عَ ثَٕبَ اثْ ، لبَيَ حَذه َُ ثَٕبَ آدَ ُّٟ صٍٝ اللَّ ع١ٍٗ ٚسٍُ حَذه "  ٠ْشَحَ، لبَيَ لبَيَ إٌهجِ عَخِ،    ُّ ٌْجُ َُ ا ْٛ َ٠ َْ إرَِا وَب

سْجِ  َّ ٌْ لائَِىَخُ عٍََٝ ثبة ا َّ ٌْ لفَذَِ ا ْٙذِٞ ثمَشََ َٚ هُ وَبٌهزِٞ ٠ُ ْٙذِٞ ثذََٔخًَ، ثُ ًِ اٌهزِٞ ٠ُ ثَ َّ َٙجٍشِ وَ ُّ ٌْ ًُ ا ثَ َِ َٚ يَ،  هٚ يَ فبَلأَ هٚ َْ الأَ هُ ث١َْعَخً، فئَرَِا ذِ ٠ىَْزجُُٛ هُ دَجَبجَخً، ثُ هُ وَجْشًب، ثُ حً، ثُ

َْ اٌزٍوْشَ  عُٛ ِّ ٠سَْزَ َٚ  ، ُْ ا صُحُفَُٙ ْٚ َٛ َُ غَ ب َِ   " خَشَجَ الِإ
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Narrated Abu Huraira: 

The Prophet said, "When it is a Friday, the angels stand at the gate of the mosque and keep on writing the 

names of the persons coming to the mosque in succession according to their arrivals. The example of the one 

who enters the mosque in the earliest hour is that of one offering a camel (in sacrifice). The one coming next is 

like one offering a cow and then a ram and then a chicken and then an egg respectively. When the Imam 

comes out (for Jumua prayer) they (i.e. angels) fold their papers and listen to the Khutba." (25) 

A chicken and an egg cannot be "sacrifice" in Islam, but neighboring order "camel", "cow" and "ram" can be. So, 

a chicken and an egg have been mentioned as a metaphorical form of Mushakalah (26). 

II. CONCLUSION 

According to the data analysis, the following results are concluded: 

1. Al-Mushakalah gives the text an element of surprise in terms of heterogeneity in the meaning, as the reader 

expects the similarity of the meaning due to the similarity of the form. Here lies the aesthetic form of this 

usage. 

2. Some forms of the analyzed Hadith include implied similarity, (not a verbal one), but the verbal form is 

much more common. 

3. The meanings and explanations of each Hadith represent a main corner for figuring out the style of 

Mushakalah. 

4. The linguistic significance and technical reference of Al-Mushakalah are so close because both of them 

include the meaning of similarity and lexical comparability. 

5. This study was not a statistical research of Mushakalah  in the Hadith, but it just sheds light on some 

examples. 

In conclusion, I ask God - the Almighty – to grant me a success in this work. 

III. MARGINS 

1. see: lsān ālʿrb:  11/ 356-357 

2. almuṭawal  šarḥ  talẖīṣ  ālmuftāḥ: 73- 74 

3. mūjaz alblāġah: 47 

4. tḥryr altḥbyr fi ṣnāʿt alšʿr wal nṯr: 393 

5. al-lu‟lu‟ wal margān fimā tafqa ʿlyh alšyẖān: 1/125 

6. merqāt mafātīḥ šrḥ meškāt almṣābīḥ: 4/1319 

7. al-lu‟lu‟ wal margān fimā tafqa ʿlyh alšyẖān: 3/193 

8. merqāt mafātīḥ šrḥ meškāt almṣābīḥ: 7/3104 

9. ṣaḥīḥ moslem, 2/700; wa ṣaḥīḥ albuḳari: 2/115 

10. merqāt mafātīḥ šrḥ meškāt almṣābīḥ: 283. 

11. ṣaḥīḥ moslem, 2/1147; wa ṣaḥīḥ albuḳari : 8/145 

12. tuḥafat  al aḥwad: 5/121 
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13. sunan altermeḏi: 4/378 

14. tuḥafat  al aḥwad:  6/152-153 

15. ṣaḥīḥ algāmʿ al ṣaḥīḥ wa zyādth: 2/1079 

16. mer„āt mafātīḥ šrḥ meškāt almṣābīḥ: 317. 

17. ṣaḥīḥ algāmʿ  aṣ-ṣaġīr wa zyādth: 2/1089-1090 

18. merqāt mafātīḥ šrḥ meškāt almṣābīḥ: 8/3156. 

19. ṣaḥīḥ albuḳari : 4/59 

20. manār alqāry šarḥ muẖtaṣar ṣaḥīḥ albuḳari: 4/116 

21. meškāt almṣābīḥ: 1/922 

22. šarḥ almeškat le ṭyby almosama alkāšef ʿn ḥaqā‟iq alsunan: 3/1043 

23. musnad aḥmad: 5/219 

24. tanwīr alḥwālek šarḥ muwaṭa‟ mālek: 2/239 

25. ṣaḥīḥ moslem, 2/587; wa ṣaḥīḥ albuḳari: 2/11- 

26. mer„āt mafātīḥ šrḥ meškāt almṣābīḥ:  4/462. 
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